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Good Dreams Don’t

Come Easy

By Rabbi David Ashear
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Rabbi David Ashear


Everybody has dreams.  Some people have a dream to get married and raise a family; some dream of having their own business; some of starting a new hesed organization; and some to lead more religious lives.  


Very often, in the pursuit of our dreams, we encounter tall obstacles that we cannot seem to overcome.  We try, and we try again, but our efforts are fruitless.  One might then start thinking, "I suppose this is Hashem's way of telling me to stop.


"  I heard this firsthand from somebody who was still not married after many years of trying, who said, "I feel Hashem does not want me to get married, so I'm going to stop trying."


The work Ki Atah Imadi cites Rav Tzadok Ha'kohen as commenting that we have no idea at all how to read Hashem's "signs."  The obstacles and setbacks that we inevitably face as we pursue our goals may very well be a test to see if we maintain our faith that Hashem can still help even after years without success.  Perhaps our goal is so valuable that the Satan is doing everything it can to frustrate our efforts.  There are countless other possible explanations, as well.


Regardless, we simply do not know.  What we do know is that if we are pursuing a valuable goal, then the obstacles we encounter are all for our benefit.  And we must therefore continue trying and struggling to do what we feel is right.  If we haven't yet met with success, then this is, without question, Hashem's will; but this has nothing at all to do with the future.


This is true about everyday life, as well.  If a person wants to go somewhere and he misses the bus, he should not assume that this is a sign that Hashem does not want him to go.  Perhaps He wants to test the person to see if he will become upset and blame people for the inconvenience.


If a person wants to leave home to perform a mitzvah, such as to help somebody in need or attend a Torah class, and things keep on happening in the home that hold him back, like problems with the children, he should react calmly and accept the situation.  He should think to himself, "I know Hashem is delaying me now, but I'm still going to go," rather than say, "Ok, Hashem - You're making it difficult for me, so it must be You don't want me to go."  We do not know how to read Hashem's signs.


Some people have been waiting for years to see their dreams fulfilled.  We perform a great service to Hashem by not despairing, and by recognizing that He can still help.  This is especially true when we feel broken and despondent.  


The pasuk says, אשרי שקל יעקב בעזרו שברו על ה' אלקיו - "Fortunate is he who is helped by the G-d of Yaakov, who places his hope in Hashem his G-d."  The Zohar Ha'kadosh (Parashat Shemot) comments that the ש in the word שברו can be read as a shin, such that the pasuk refers to somebody who relies on Hashem even in a state of שברו, when he feels broken and downtrodden.


Fortunate are those who come to Hashem even when it seems as though they will never obtain what they want and they feel like despairing.  This arouses immense divine compassion.


Rav Haim Yamnick explains on this basis the pasuk we recite in Ashreh, עיני כל אליך ישברו ואתה נותן להם את אכלם בעתו - "All eyes turn to You in hope, and You give them their food in its time."  Here, too, the word ישברו may be read to mean "broken."  When people turn to Hashem when they feel broken and ready to give up, Hashem will come through for them, and this will be בעתו - the time He determined to be the best time to have their dreams fulfilled.


We don't know how to read signs, but we know that Hashem always wants us to look to Him for help under all circumstances.
Reprinted from the May 18, 2017 email of Daily Emunah.

The Secret Strategy

Of the Stutterer


Many people were waiting in line to speak with a great tzaddik, to receive his brachos and counsel. Since there were many people, each one was only permitted to speak for a few moments. When the time was up, the gabai would send him out, to let the next person come in.


One of the people in line had a stutter. It took him a couple of minutes just to get the first word out of his mouth. But once the first word was said he would be able to say several more. However, he feared that by the time he said his request the time would be up, and the gabai would send him out before he could get the tazaddik’s blessings.


Someone gave him advice: 


"Begin speaking now, while you are still waiting on line. That way, by the time you reach the tzaddik, you will be able to state your request." 


One of the tzaddikim of Ger zt'l said that this parable expresses the essence of Elul. Elul is when we prepare for the judgment that will come on Rosh Hashanah and Yom Kippur. If we will prepare during these days, there is a better chance that we will succeed in getting a positive judgment on the Days of Awe. 
Let us therefore discuss what we should be involved with during Elul that will help us be acquitted and receive a good judgment on Rosh Hashanah and Yom Kippur. We will begin with tefillah:


Tefillah The Tur (581) writes, "Some begin to say selichos on Rosh Chodesh Elul… Another custom is to say selichos during Aseres Yemei Teshuvah…" The Tur concludes, "The more one prays for rachamim it will be to his credit." Therefore, it is worthwhile to spend time during Elul davening. 


One can say Selichos, Tehillim, invest more energy in the standard tefillos, but the main thing is to be occupied in tefillah (prayers), because this will help us in the upcoming judgment. 


[The] Shulchan Aruch (581) states, "Starting from Rosh Chodesh Elul, there is a custom (1) to awaken early in the morning (2) to say Selichos…" Notice the two points are stated here: To rise early, and to say Selichos. The Rema however writes, "This isn't the Ashkanazic custom." 


Reb Shmuel Wosner zt'l explains that it isn't the Ashkanazic custom to say Selichos from Rosh Chodesh Elul. However, it is the Ashkenazic custom to rise early on these days. Even those who don’t say Selichos from Rosh Chodesh Elul, it is good for them to rise early to say Tehillim or to study Torah, and in this way prepare for the new year. The Leket Yosher writes that the Trumas HaDeshen would say Baruch She'amer for almost an hour, each morning, during Elul.

Reprinted from the Parshas Shoftim 5776 email of Torah Wellsprings: Collected Thoughts from Rabbi Elimelech Biderman as compiled by Rabbi Boruch Twersky.

Rav Shlomo Zalman’s Bewilderment at the Chasan
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One Sunday morning, Rav Shlomo Zalman Auerbach zt’l (1910-1995), gathered his students in Yeshivas Kol Torah and said, in a somber and serious tone of voice, “A terrible thing happened in my neighborhood and I must make you aware of it.” 

The students gathered around in anticipation of the dire news that the gaon was about to deliver. A hush of trepidation fell over the study hall as the gaon began to speak. 

R’ Shlomo Zalman related that on Shabbos, he had seen a man dragging benches to the Shul for a seuda in honor of his son’s engagement. The man’s son, who was walking at his side, did not so much as lift a finger to help his father. 

“I could not contain my bewilderment,” the Rav told the students, “and I asked the chassan to explain why his father was doing all of the shlepping. He proudly explained that even where there was an eruv, he himself did not carry on Shabbos and was therefore unable to lend a hand.” 

“This reply enraged the Rav. The very idea of so-called religiosity taking precedence over honoring one’s father was anathema to him… the gaon viewed this as a prime example of distorted logic.” (And From Jerusalem His Word by Rabbi Hanoch Teller, p.139-141) As we journey through the powerful month of Elul, let us strive to grow up to Hashem, as we strengthen ourselves from within, all the while reaching out to those around us.

Reprinted from the Parshas Shoftim 5776 email of A Short Vort on the Parsha – Mrs. Michal Horowitz.

A Thought About Aleinu

By Rabbi Meir Moshe Weiss
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One of the most important prayers that we say daily is Aleinu.  It is so prestigious that we say it while standing.  Its authorship is shared.  The first paragraph was written by Yehoshua and the second paragraph was written by Achan, the villain who misappropriated booty from the city of Yericho.  It is for this reason that the second paragraph starts with the words, Al Kein N’kaveh, having the pneumonic of ayin chof nun, the name of its author.


I would like to speak with you today about the final stanza in the first paragraph which Yehoshua took from parshas Va’eschanan.  V’yodata hayom v’hasheivosa el l’vovecha ki Hashem Hu HaElokim b’shamayim mimaal v’al haaretz mitachas, ein od – And you should know today and place it in your heart that Hashem is the All-powerful in the Heaven above and the earth below and there is nothing else.” 


I believe that Yehoshua, the conquerer of Eretz Yisroel, cleverly used this verse to point to his own miraculous experiences with Hashem’s Omnipotence.  Thus ‘in the Heaven above’ refers to the wondrous miracle of when the sun stood still during Yehoshua’s battle in Givon. 


And the phrase ‘al haaretz mitachas’ which when translated literally means ‘from below the ground,’ depicts the fabulous miracle when Yehoshua conquered the city of Yericho.  As Yehoshua planned the military campaign against Yericho, the frontier stronghold of Eretz Yisroel, he was confronted by a daunting problem. 


The walls of Yericho, made of solid and impregnable stone, were as wide as they were high.  How, wondered Yehoshua, would they be able to penetrate such a barricade?  Even if they were to topple the wall, they would still remain as high and impassible. 


Hashem solved the problem when the walls miraculously simply sunk into the ground.  Thus, Yehoshua alludes to this in the Aleinu when he quotes ‘al haaretz mitachas,’ that G-d is also evident even under the ground.  


Yehoshua is a master at clever insertions.  He also authored the second blessing of bentching, the bracha of Nodeh Lecha.  When we bentch, one of the people we should have in mind to bless and to thank, besides Hashem of course, is our wife.  For she is the one who prepares our repast, cleans up after us, and creates the aura that makes the meal pleasant.  

I believe that Yehoshua looked for a way to insert his wife’s name in the blessing that he constructed – and he succeeded, for we say in the second blessing, ‘eretz chemdah, tovah, u’rechavah.’  Literally this means for the land of Israel which is desirable, good, and bountiful.  But Yehoshua is also praising his wife Rachav, that she is ‘tovah Rachava,’ the goodly Rachav. This is especially appropriate for the term tov, good, refers to one’s wife, as it says, ‘Matza isha matza tov – If you find a woman you find goodness. It also says, “Lo tov heyos haadam l’vado.  E’eseh lo eizer k’negdo – It is not good for man to be alone.  I will make him a helpmate,” which also refers to one’s wife.


Indeed, in the very beginning of Bentching when we thank Hashem, “Hazon es ha’olom kulo b’tuvo – That He supports the whole world with His goodness,” when we say the word tov, besides having in mind bread, the staple of life, and light, which is called tov, and Torah which is good, we are also thanking Hashem for our wife who prepares our meals, who as we explained is referred to as good.  


Later on in Benthcing when we say the supplication ‘Harachaman, Hu yishlach lonu brachah merubah babayis hazeh – O Merciful One, please send abundant blessing to this house,’ we should have in mind that our wife should receive special blessings, who is called ‘our house,’ as we find in Megilas Esther that Queen Esther, who was Mordechai’s wife, was referred to as his ‘house.’  (For scores of other pointers about Bentching, order Rav Weiss’ Power Bentching by calling 718.916.3100. )


In the merit of our bentching and Aleniu, may Hashem bless us with long life, good health, and everything wonderful.

 

Please learn and daven for the refuah sheleima of Miriam Liba bas Devorah, b’soch shaar cholei Yisroel.
Reprinted from the August 15, 2017 website of Matzav.com

Rabbi Berel Wein on

Parshat Shoftim 5777
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Human justice is often unjust, even cruel in the extreme. The barbarism of the Medieval Era was perpetrated in the name of justice. The Psalmist commented ruefully that people construct evil lawfully through legislation and court decisions. The experiences of the past century with Germany, the Soviet Union, Cambodia, Cuba, Iraq, North Korea, etc. certainly suffice to illustrate this sad point.


One person’s sense of justice is another person's sense of injustice…. and again, even cruelty. Therefore the Torah commanded us to search for a court of justices who would be honest and moral people, who feared God more than they did humans, who were free of preconceived prejudices and social agendas. These types of courts were, as you can imagine, not too abundant and not easily found. The Talmud lists for us such exemplary rabbinic courts, in the second and third centuries CE in the Land of Israel.


We have never seen their equal in later generations. Yet the Torah, which is eternal, has set the bar very high for human courts and for justice. It does not demand absolute infallible justice from fallible human beings - a judge can only judge and decide on the basis of what his eyes see and his ears hear - but it nevertheless less warns us of the dangers of willful and even subconscious corruption and personal prejudice.


The pursuit of justice is a never-ending goal, even if we realize that its absolute attainment is beyond our reach. The Torah deals with the pursuit of justice - the pursuit itself becoming the actual goal. All of the values of Jewish life are encapsulated in the furtherance of that pursuit. It is a challenge that faces us eternally.


We are aware of the constant carping and criticism of our current courts, secular and rabbinic. Since there are always two sides to every case that the courts hear and decide, the losing side rarely accepts the decision gracefully and with equanimity. There is a great deal of ego involved in all disputes, monetary, political and social. Without courts and judges, anarchy would reign and life would become unlivable.


But confidence in the integrity of the courts and its judges is the bedrock of judicial authority. When that confidence is undermined by corruption, preconceived social agendas and very questionable interpretations of the law, then the effectiveness of the justice system becomes severely impaired. The Torah warns us of this societal danger.


We are ordained to pursue justice at all costs. This is especially true in a country that is attempting to combine Jewish tradition and observances with a form of secular democratic government. The pursuit of justice then becomes two-pronged, a struggle fought simultaneously on two fronts. May the Lord help us in this attempt to pursue justice throughout our political and social societies, as well as in our religious world.

The Egla Arufa and the Lesson of Not Letting Any Jew Fall Through the Cracks

Adapted from the works of

Rabbi Menachem M. Schneerson, zt”l

The Lubavitcher Rebbe.
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Living with the Times


The end of this week's Torah portion, Shoftim, deals with the egla arufa, the beheaded calf which atoned for a murder whose perpetrator was unknown. If a body was found out in the open and it was not known who had killed the person, the Torah commands the elders of the nearest city to take a year-old calf down to the river and proclaim, "Our hands did not spill this blood, and our eyes did not see." This served to both atone for the death and also publicized the matter, so that the true murderer could be found.


It seems odd at first that any culpability is ascribed to the elders of the city which just happened to be closest to the discovery. They may not have even known of this person's existence during his lifetime. What possible role could the city's leaders have played in his death? Why does the Torah involve the city's rabbinical court, when obviously the real murderer is the one who needs to be punished?


The mitzva of the egla arufa serves to underscore the dictum: "All Jews are guarantors for each other." The responsibility for the death lies not only upon the shoulders of the cold-blooded murderer, but also upon the inhabitants of the nearest town and most specifically, on the community leaders, the elders who served on the supreme court.


The innocence of these leaders must be publicly proclaimed, for it was their responsibility to ensure the high moral caliber of their flock. Had they instilled Jewish values properly, such a situation would have never arisen. The fact that this murder happened in their domain shows that something is indeed wrong with their leadership.


The concept of bloodshed may also be applied to the Jew's spiritual life. When a person transgresses Torah law he is ostensibly "murdering" his G-dly Jewish soul with the degradation it must endure. With the repetition of such actions a Jew in this spiritually reduced state can even appear to be a lifeless corpse, where he too is found in an "open field," the domain of the non-Jewish world.


Whose responsibility is this Jew's present condition? Is he not responsible for his own actions which led to his spiritual downfall? Could he not, of his own free will, have abandoned the "open field" and returned to the "city," the embracing fold of the Jewish way of life?


The Torah clearly states the duties of the Jewish leaders: "The members of the greater court were to gird themselves with ropes of iron...and make the rounds in all the inhabited places of Israel...and teach all of Israel." Their function was to ensure that this individual would not fall through the cracks and abandon the proper path of the Torah.


Being responsible for our fellow Jew is a lesson which should be noted by every Jew, especially during the month of Elul, when the thoughts of the entire Jewish People turn to repentance and return to G-d before the advent of the new year. During this propitious month for repentance, when G-d goes out into the "field" to make our return to Him that much easier, let us truly exemplify the love of our fellow Jew so we can all enter the G-dly palace on the Day of Judgement.

Reprinted from the Parshat Shoftim 5752/1992 edition of L’Chaim Weekly, a publication of the Lubavitch Youth Organization.

The Knock on the Door
By Rabbi Eli J. Mansour
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King Shelomo, in Shir Hashirim, describes a man knocking on the door of his beloved as she sleeps in her bed, begging her to open the door for him because his head “is filled with dew” (5:2). This description symbolizes the relationship between Hashem and the Jewish people.  G-d seeks to have a close relationship with us like a young man courting a young woman.  And He goes so far as to “knock on our door,” waking us up and inspiring us to return to Him.


But why does Shir Hashirim describe G-d as “filled with dew”?  What is the significance of dew in the context of Hashem coming to inspire us and bring us back?


An important difference exists between rain and dew.  Rain is formed by the evaporation of water on the earth.  The vapor rises to the heavens and then returns to the earth in the form of rain; in other words, rain actually originates from the earth.  As such, rain is symbolic of the phenomenon described in the Zohar as “Hit’oreruta De’le’tata” – the awakening from down below.


When we take the initiative of performing Misvot, we “awaken” blessing from the heavens.  Our initiative is like the water’s evaporation, as our good deeds ascend to the heavens and then return to us in the form of divine blessing.  Dew, by contrast, originates from the heavens, not from the earth.  And thus dew symbolizes “Hit’oreruta De’le’ela,” the inspiration initiated from above.  
Sometimes, when we “sleep,” when we feel uninspired and are lax in our Torah observance, when we become too preoccupied with the daily rigors of life to give time and attention to G-d, He comes and knocks on our door.  He comes to wake us up from our lethargy and draw us closer to Him.  This could be in the form of a Torah class that we are invited to attend, an insight that we happen to hear, or some event, conversation or thought that opens our minds and reminds us of our religious duties.  This is “dew,” the inspiration that originates from the heavens, from G-d, and not from us.


And this is the phenomenon described in Shir Hashirim.  While we are “sleeping,” when we are uninterested in or distracted from Torah, G-d comes to knock on our door.  “My head is filled with dew”– He comes out of His own initiative, without our being deserving of it.  In Shir Hashirim, G-d comes to us, while we sleep, and tries to wake us up.


The numerical value of the Hebrew word “Tal” (dew) is 39, which corresponds to the thirty-nine days from Rosh Hodesh Elul through Yom Kippur (29 days of Elul, and the first ten days of Tishri).  This is the period of “dew,” when G-d comes to “wake us up” from our spiritual slumber.


How fortunate we are that G-d comes to bring us back.  A king or government gives its citizens one chance, maybe two chances, but not much more than that.  G-d, however, gives us as many chances as we need.  Just as dew descends from the heavens each and every night, without exception, similarly, G-d is willing to come and inspire us regardless of our past, regardless of how many times we have sinned and how many mistakes we have made.


Imagine the Chief Rabbi of the State of Israel calls us on the phone to ask if he could stay with us for Shabbat.  Would we refuse the invitation?  Would we tell him, “Sorry, I’m busy that weekend” or “I don’t have time for guests”? Of course not; we would never refuse such a great honor.  During Elul, G-d Himself is making this phone call.  He wants to enter our lives and our souls.  How can we turn Him away?  Even if now we are “asleep,” shouldn’t we “wake up” and let Him in?


May we all hear the Elul “knock,” and may we all answer the door.  This is a precious opportunity that none of us can afford to forfeit.  Let us let G-d into our lives, and we will then enjoy His unlimited blessings and be granted a year of health, happiness and success, Amen.

Rav Avigdor Miller on Crossing at a Red Light
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QUESTION: Should a person wait and not to cross at a red light when there is no traffic?
ANSWER: No, he shouldn't wait. Only that he has to check to make absolutely sure that there is no traffic. It's common sense.

However, I must tell you that the matter of crossing the street when there is traffic is not a simple matter. Because people all think that nothing could ever happen to them. People are careless with their lives because they think that nothing could happen to them. It only happens to other people. You know, that this is an instinct in human beings. Just as they lived until now, and just like they're alive right now, so they think it's going to continue. And then suddenly it happens.

You have to make it a policy of yours to learn from experience. So whenever we hear of an accident, we should never let that opportunity go by. We should know that it's Min Hashomayim (from Heaven) that the news came to us, in order to warn us. 


Whatever happens to anybody should not be repeated by us. It says in the pasuk (verse) the following: "just like a dog returns to what he vomited out," - "so is a fool who repeats his foolishness" (Mishlei 26:11). 


It means this: A dog ate something in the street. He shouldn't have eaten it but he did. And after he ate it, he saw that he couldn't keep it down. So he gave it forth again. Now, that dog should have understood that it's not for him. But because he's a foolish dog, so he goes back and he eats it again.


Now I don't even believe such a dog exists. But humans like that do exist. If some misfortune happened because of your carelessness, it should have been a lesson, and you should never forget it. But even smarter than that, is a man who doesn't wait that it should happen to him. If it happens to somebody else, that's enough of a lesson for the wise person. He learns from others, from other people's misfortunes. And that's the great wisdom of experience - that you don't wait for it to happen on your own hide, but you make sure to learn from other people's misfortunes.

And that's a very important principle. Whatever news you get, whatever you hear - and you're hearing all the time - it should enter your ears. Somebody crossing the street was hit by a car. A child drowned in a pool. A grandchild was visiting his grandparents and he fell out of the window because there were no safety guards. When you hear these things, it should enter your heart like an arrow. 
And make it a principle, "I'm going to watch out for that thing." (TAPE # 405)

Reprinted from the August 21, 2017 email of  torasavigdor@gmail.com
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